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On the surface, Armenia’s vital interests are divergent from those of the 

Islamic world. However, a closer look at facts reveals their inherent 
consistency against the backdrop of certain criteria, such as victimhood, 
isolation, denial of rights, debasement, demonization, political exploitation on 
the part of great powers, and unaddressed vulnerabilities, civilizational 
potential, etc. It seems Islam as a civilization does not encompass all Muslim-
majority states from the perspective of the mentioned criteria while readily 
forms a knot with other local civilizations, for instance, Armenian, due to 
overlapping historical experiences in the contemporary world order. By 
“aspirations of local civilizations” we refer to the definition of “national 
ideology” proposed by Mariam Margaryan extending what was termed as 
“national” to cover solitary or universal civilizations. Thus, it is “a system of 
values in organic unity aimed at the provision of vitality for the historically 
defined variety. It is a confluence of monolithic, comprehensive, rigid ideas 
requiring constant modernization that holistically reflect the biosocial identity, 
essence of ideals, strategic interests, norms, aims and includes the 
philosophy of the perpetuation of a specific nation” [1, pp. 239-240]. To give 
a historical example, Mustafa Kemal, the founding father of the Republic of 
Turkey, having arguably referred to what was later termed the Armenian 
Genocide as «fazahat» (Shameful Act), called for Armenia’s “real and 
political elimination” [2, p. 55]. To this day, neither the recognition of the 
Armenian Genocide nor the international campaign against the de-facto 
Republic of Artsakh in 2020 has persuaded the international community to 
realign itself with the rights of the Armenians. Surprisingly, even though both 
Russia and France officially admitted Turkey transferred jihadists to Artsakh 
to fight the Armenians during the recent war [3], no concerted effort was 
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made to either prevent, counter or punish this. A similar example is the 
constant demonization of the Islamic Republic of Iran. While Turkey is viewed 
positively, Iran’s interests are discussed within the framework of competition 
rather than converging historical drives of great powers to expand their 
sphere of influence. Not surprisingly, according to the experts of the 
Washington-based Center for Strategic and International Studies, “Turkey 
has been an important security partner for the US since Turkey joined NATO 
in 1952, has continued to play an important role in US-Iranian strategic 
competition.” [4, p. 2] Iran, however, is mostly viewed as acting suspiciously 
and dangerously in a region where geopolitical and strategic stakes are high. 
By contrast, the Israeli occupation of Palestine or the occupation of a huge 
chunk of an EU member-Cyprus on the part of Turkey is not qualified as 
dangerous, expansionist or otherwise.  

The discussion of the demonization of Islam for the purpose of the 
present article is important for a number of reasons. First, Armenia is 
strategically located in close proximity to the historical and geographic core 
of the Islamic civilization and three of its four immediate neighbors are Islamic 
countries. Second, the presence of relatively large Armenian communities 
across the Islamic world forms a sound infrastructure, to use modern 
parlance, for mutually beneficial partnerships. Further, we believe the Islamic 
and Armenian civilizations have been marginalized due to great power 
policies of domination and as a result of prejudices pervading international 
relations with regard to “civilizational fault lines” [5]. Even though the sheer 
size, the demographic breadth as well as the geopolitical depth of the Islamic 
world means these words should be applied to it illiberally unlike Armenia, it 
is our profound conviction that, overall, Islamic and Armenian interests have 
been either completely overlooked or severely subjected to the whims of the 
contemporary world order. Suffice it to say that the Sykes-Picot agreement 
that drew the map of the Middle East in line with British and French interests 
or the illegitimate incorporation of Armenian territories-Nagorno-Karabakh 
and Nakhijevan-into Soviet Azerbaijan continue to shape the psyche of 
political realities” [6]. Thus, the establishment of the Soviet rule in the region 
violated vital national interests, while the recent civil war in Syria and the 
unabated Turkish-Azeri aggression against Artsakh mauled the geopolitical 
map of the region. This ballyhoo has created inconsistencies and a 
miscellany of interdependencies that further emphasize the vulnerability of a 
number of Islamic states and Armenia to pursue their national interests in a 
way that is consistent with the demands of the international liberal world 
order but at the same time ensures the universal recognition of the legitimacy 
of the political and civilizational aspirations of local civilizations. As we 
approach the essence of our analysis, it should be noticed that we consider 
Turkey to be part of the Western geopolitical domain rather than purely 
Islamic due to its long-standing NATO membership, hence any logical 
inconsistencies stemming from the fact that Turkey is a Muslim-majority 
country should be interpreted in this context. Moreover, Azerbaijan, which is 
increasingly becoming a Turkish satellite state, demonstrates un-Islamic 
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political and geopolitical tendencies through its detachment from the woes of 
the Syrian people unlike Armenia, as well as its strategic security partnership 
with Israel. Therefore, it is also beyond the civilizational dimension of this 
analysis which scrutinizes Armenia and the Islamic world through a 
geopolitical lens and the representation of the legitimacy of their aspirations 
rather than via a religion-based interpretation of politics.  

The Legitimacy of Islamic and Armenian Aspirations as Examples 
for Local Civilizations 

As the ideological contours of the Cold War left little room for the 
discussion of the role of civilizations, the latter came to the surface after the 
Cold War was over. It was exposed in Samuel Huntington’s celebrated theory 
of the “clash of civilizations”. For the purposes of the present article, it should 
be mentioned again that, “Huntington’s cultural determinism leads him not 
only to obscure the conditions that sometimes produce pan-national 
movements but also to view differences between civilizations as largely 
fundamental. That is, at least, logical. For if each civilization is the product 
and advocate of its own unique, primordial values, no common value-base 
exists that will permit conflict resolution” [7, p. 29]. Nevertheless, as it has 
become sufficiently clear from our preferred definition of “local civilizations”, 
we do not see the existence of unique networks of primordial values as a 
major factor necessarily leading to a clash; hence the rest of the analysis will 
follow this line of reasoning. The Armenian political thought has mostly 
concentrated on the role of civilizational differences in the implementation of 
the Armenian Genocide of 1915. Further, the Armenian pogroms in Soviet 
Azerbaijan at the end of the 20th century also contain some elements of 
civilizational incompatibility between the Armenians and the perpetrators of 
those horrific and well-documented crimes against humanity. In this case, 
there is a weighty and alarmingly acute risk factor as the demonization of 
Islam in international academic circles and media might result in holding the 
Islamic civilization exclusively responsible for the mentioned atrocities, 
something that could not be further from the truth, distorts the occurrences 
and jeopardizes Armenia’s future in a malignant interpretation of historical 
realities. On the contrary, as we shall see from the ensuing discussion of the 
demonization of Islam, the Islamic and Armenian civilizations share a lot in 
common in terms of an informally imposed international gag rule that has 
been applied to both, which makes the two strange bedfellows. Having said 
that, Mariam Margaryan claims that ‘’it is necessary to firmly realize that 
Islam has been able to modernize thanks to its flexible system of values and 
not only face or pose challenges but also mould the paradigm of the dialogue 
of civilizations” [8, p. 30]. The author goes on to explain that Islam has been 
capable of going through democratization that adopts “forms of democracy 
or popular political participation typical of Islam” [p. 38]. Finally, M. Margaryan 
discusses the Cairo Declaration of Human Rights in Islam looking into the 
cultural, social, universal dimensions of the latter. Thus, the author arguably 
becomes the first political scientist in Armenia who brings the universality of 
Islamic values to the attention of the expert readership and emphasizes both 
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the adaptability of Islam and the vitality of its system of values. The author 
refers to certain propositions, including the ones in Article 2 which state that 
“life is a God-given gift and the right to life is guaranteed to every human 
being. It is the duty of individuals, societies and states to safeguard this right 
against any violation, and it is prohibited to take away life except for a shari'ah 
prescribed reason” [9]. Perhaps more important from an Armenian 
perspective is the one which states that “it is forbidden to resort to any means 
which could result in the genocidal annihilation of mankind.” In a similar 
civilizational context, Mamikon Margaryan investigates the successful 
integration of Muslim immigrants in the United States to address the global 
dimension of civilizational issues. He particularly focuses on the fact that the 
majority of Muslims in America are either wealthy or middle-class, something 
that speaks volumes about their integration and social status [10, pp. 230-239]. 

On a national level, the horrors of the Armenian Genocide have shaped 
the Armenian psyche to a large degree for more than a century. Eye-witness 
accounts are full of abhorrent details. According to one of them, “Men, 
women and children were most barbarously slaughtered-unnamable 
outrages were perpetrated on all. The less horrible outrages were some of 
the following: bayoneting the men, and in this wounded condition either 
burying or burning them; outraging them and then dispatching them with 
bayonets or swords; ripping up pregnant women; impaling infants and 
children on the bayonet… [11, p. 66]”. Understandably, it would be too much 
to expect the Armenians to recast their contemporary national identities in a 
fashion that holds very liberal views with regard to the dialogue between 
civilizations. However, it would also be unfair and misguided to blame the 
horrors on the religion of the perpetrators against the backdrop of many 
similar narratives across time, races and civilizations, something that places 
humankind at the center of the discussion rather than a particular civilization. 
It is here that the sense of victimhood of the Armenians meets the 
demonization of the Islamic civilization. This confluence also envisages the 
shared future of the two core regional civilizations. In this context, we would 
like to draw parallels between the demonization of Islam and the denial of 
the rights of the Armenians. To begin with, Sam Harris discusses issues of 
gigantic proportions mingling sober criticism with superficial exaggerations 
by stating that, “there is something that most Americans share with Osama 
bin Laden, the nineteen hijackers, and much of the Muslim world. We, too, 
cherish the idea that certain fantastic propositions can be believed without 
evidence” [12, p. 28]. As if lumping together all sorts of religious beliefs and 
extremism was not enough, he goes on to make a string of controversial 
declarations. First, he claims Muslims are “extreme in their faith” [p. 112]. 
Then, he purposefully elevates the discussion to the level of an inevitable 
clash depriving Islam of the theoretical opportunity to evolve. For instance, 
speaking of hadiths, Sam Harris concludes that “Islamists regularly invoke 
them as a justification for attacks upon infidels and apostates” [p. 128]. 
Further, in a sharp contradiction to what is argued throughout this article, he 
claims that “despite the occasional influence of Pan-Arabism, the concept of 
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an ethnic or national identity has never taken root in the Muslim world as it 
has in the West” [p. 128]. Finally, having assuredly arrived at the conclusion 
that he has demonstrated Islam is malign, Sam Harris postulates that “unless 
Muslims can reshape their religion into an ideology that is basically benign-
or outgrow it altogether-it is difficult to see how Islam and the West can avoid 
falling into a continual state of war, and on innumerable fronts” [p. 152]. This 
thinking seems to pervade the worldview of many. For instance, Robert 
Spencer says, “While there may have been some abuses in the FBI 
infiltration programs (as there are in all human endeavors), if someone 
agrees to set off a bomb in the cause of jihad at the behest of an FBI 
undercover agent, there is no guarantee that he wouldn’t agree to set one off 
prompted by a genuine jihadist” [13, p. 55] -a rather simplistic approach to 
the discussion of violent extremism. In addition, Bat Ye’or states, “It is 
interesting to note here that Israeli territory—in accordance with the ideology 
of jihad—is regarded as belonging to a united and undifferentiated Arab-
Islamic nation” [14, p. 71]. Obviously, no attention is paid to the plight of the 
Palestinians who have been suffering for decades on end. Nevertheless, 
many an academic has decidedly refuted such depthless and desultory 
analysis of Islamic issues.  First, Dilip Hiro discusses Saudi-Iranian rivalry for 
domination and influence, as well as finely details the intra-civilizational 
tactics of competition when he states, “Despairing of the interminable ethnic 
fighting among Afghans, Pakistan helped an emerging Sunni fundamentalist 
group called the Taliban (Pashto: religious students) in the autumn of 1994 
to forge ahead as its proxy” [15, p.119]. Also, dissecting the nature of 
“decision-making process of Asad's Syria”, Eyal Zisser evaluates the role of 
political leadership and elite in Islamic politics raising the scholarly scrutiny 
of the Middle East to a whole new level [16, p. 1]. In addition, John L. Esposito 
claims, “Many Muslims today believe that the conditions of their world require 
a jihad. They look around them and see a world dominated by corrupt 
authoritarian governments and a wealthy elite, a minority concerned solely 
with its own economic prosperity, rather than national development” [17, p. 
27], something that revolves around social, socially defined geopolitical 
issues at the level of the individual and beyond rendering any bigoted and 
insular interpretation of civilizational issues null and void. The intricate design 
of relationships in the Middle East can be traced back to antiquity. To be 
precise, even though two antagonistic states, namely Iran and Israel, can 
hardly be conceptualized as civilizational twins on the surface, they share a 
lot in common. Not surprisingly, “from the Persians the Jews obtained the 
concepts of linear time, eschatology, angelology, and demonology, as well 
as concepts such as heaven and hell, which later influenced Christianity and 
Islam” [18, p. 6]. In this context, Trita Parsi argues that “Jews and Iranians 
are no strangers to each other. Their cultures, religions, and histories are 
intimately intertwined and date back to biblical times” [p. 6] bearing in mind 
that there are important differences, too, such as “the clash between taarof 
and chutzpah” [p. 9]. Riffling through the pages of the history and culture of 
the Middle East one is bound to come across similar instances when rivals 
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or allies had extremely divergent patterns of relationships, something that 
does not disprove but seriously challenges the validity of “civilizational fault 
lines” across time and space, at least in the Middle East. The recent 
concoction of allies in the Syrian civil war is yet another vivid example of 
intra-civilizational disparities. This leads us to posing the central question of 
the present article: what are the underrepresented and misrepresented 
aspirations of the Islamic world in the Middle East as well as Armenia that, 
we believe, share the characteristics of not being universally recognized as 
legitimate and are deliberately camouflaged as impermissible in the realm of 
the international order. To give an example, Amnesty International “reveals 
the true extent of Israel’s apartheid regime. Whether they live in Gaza, East 
Jerusalem and the rest of the West Bank, or Israel itself, Palestinians are 
treated as an inferior racial group and systematically deprived of their rights” 
[19]. In another corner of the region, Artsakh, the outbreak of the war of 2020 
ushered in despicable acts, crimes against humanity. Not surprisingly, “the 
statements of President Aliyev became slogans inspiring atrocities against 
Armenians during the war. Those were also used by the servicemen of the 
Azerbaijani Armed Forces during the torture of the Armenian military and 
civilians, while beheading Armenians alive, mutilating the bodies of the 
victims and committing other atrocities.” [20, p. 13] Even though the state of 
Israel, repressive but free and democratic on the one hand, and Azerbaijan, 
violently intolerant and deeply xenophobic on the other hand, are worlds 
apart, their policies are similar in the context of the denial of the rights of the 
Armenians and Palestinians. A similar pattern is observable with regard to 
the Islamic Republic of Iran vis-à-vis Turkey in terms of great power status 
and ambitions. 

Armenian-Turkish Relations in the Early 90s: Lessons to Be Learned 
Armenian-Turkish relations began their course on a shaky foundation in 

the 1990s. Unfortunately, the expansionist drive of the Turkish state 
propelled it towards “punishing” Armenia after the freedom fighters of Artsakh 
became victorious in the war against Azerbaijan. The unilateral blockade has 
perpetuated beyond the war in 2020 when Turkey and Azerbaijan, aided by 
international terrorists and equipped with sophisticated military technologies, 
conquered most of Artsakh as the world turned a blind eye to egregious 
human rights violations. Currently, the fate of Artsakh is at the mercy of a 
Russian peace-keeping mission and it is important to gauge the chances of 
recognizing the legitimacy of the pre-war borders of Artsakh and building a 
multi-civilizational coalition in support of the freedom of this vitally important 
land at a crossroads of civilizations. Thus, as early as the 90s Armenian-
Turkish bilateral ties became the hostage of the conflict with Azerbaijan, 
something that had its recent incarnation in the direct involvement of Turkey 
in the aggression against Artsakh in the autumn of 2020. Therefore, it is safe 
to assume the Armenian-Turkish relations are a reflection of Turkey’s 
regional hegemonic ambitions. In this context, it is important to evaluate the 
beginnings of Armenian-Turkish and Armenian-Azeri ties and interactions of 
the early 90s to be able to determine if they had religious, civilizational 
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overtones. It is important to arrive at a better understanding of these issues 
as they have a twofold significance. First, failing to understand what 
motivates the Turkish policies towards Armenia may result in a 
misunderstanding of the Islamic world as a domain with competing interests 
and national policies. Second, a flawed understanding of the policies in, 
between, towards and by Islamic countries will lead to missed opportunities 
as well as to instrumentalizing the Armenian interests against the Islamic 
world, something that reflects the Azeri-Turkish impetus to exclude Armenia 
from a broader civilizational role. On a different plane, it is necessary to 
discern the similarities and differences of Turkish policies towards the 
Armenians and Armenia to be capable of learning lessons in the context of 
assessing the dynamics of the religious-civilizational factor in this complex 
relationship. To do this, we have perused around thirty documents dating 
back to the early 90s in the archives of the Foreign Ministry of the Republic 
of Armenia. Even though the religious factor is not completely absent from 
the thoughts and considerations of the 1990s, what seems to be even more 
relevant is geography and great power politics. As early as the 1990s the 
newly independent countries of the regions began chartering the hitherto 
unknown waters of independent foreign policies. Meanwhile, Turkey was 
making an attempt to reevaluate its relevant weight in the new geopolitics 
that followed the collapse of the red empire. Not surprisingly, according to 
one document, Turkey aimed at playing the role of a parasite, albeit 
surreptitiously, when it came to previously conquered lands and peoples: the 
Armenians, Arabs and southern Europeans [21, թ.4]. Obviously, this 
assessment hints at the strategic perception of the Turkish state vis-à-vis the 
neighboring states and nations. What’s crucial from the perspective of the 
present article, the Turkish state was chiefly inspired by its imperial past as 
well as the new opportunities geography offered rather than purely religious-
civilizational calculations. Interestingly, Azerbaijan was seen through the lens 
of geography and strategic interests, too, which included, but was not limited 
to, Islam. To be specific, “Azerbaijan is now becoming a crossroads of 
interests for almost all regional and superregional forces-Iran, Turkey, 
Central Asia, Russia, North Caucasus, Islamic fundamentalism and Western 
democracy” [2]. As it can be seen, the great power dimension and geography 
seem to have trumped religious and cultural considerations. This is another 
confirmation that even though religious passions can certainly be 
manipulated or otherwise instrumentalized for political purposes, other 
crucial considerations took precedence. A sobering analysis is, however, the 
reminder that “each party will seek a general platform for unity and apart from 
Islam and Turkic unity there are no other platforms at this stage” [2]. As the 
developments in and around the post-Soviet area have recently 
demonstrated, decades after this analysis was offered, Turkey continues to 
bet on Turkic unity and Islamic values for the purpose of serving its long-term 
and long-range strategic interests, something that empowers the arguments 
of those who see religion, ethnicity and civilizations as defining features of 
contemporary international relations. According to yet another document, “if 
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the “master”-the United States-does not intend to assign Turkey a weighty 
role in Europe, then it will take independent steps in the East” [թ.5] 
Obviously, the choice was again in the realm of great power politics and 
geography. By contrast, Azerbaijan seemed to be more preoccupied with the 
then-ongoing conflict around Nagorno-Karabakh and its geopolitical 
implications. The Azeri press was mostly concerned about the fall of Shushi 
in the context of the presumed treason [22, p.2] as well as the tripartite 
negotiations between Armenia, Nagorno-Karabakh and Azerbaijan [2]. 
Sometimes, the press referred to the foreign press to communicate news 
about the ceasefire and the role of international mediators [20]. Nevertheless, 
Azerbaijan was not immune from geopolitical calculations. To be precise, it 
was argued in the speech of President Elchibey for the Turkish television on 
the 25th of July in 1992 that “the Black and Caspian Seas have long been in 
the hands of the Empire, which treated them the way it liked. However, the 
time has arrived when the fate of the Black Sea will not be determined by the 
Empire but by Russia, Ukraine, Georgia, Azerbaijan and Armenia. [14]” 
Consequently, even Azerbaijan, mired in the consequences of its post-Soviet 
aggression against Artsakh and defeated by Armenian freedom fighters, took 
geopolitics seriously and rather than having a blinkered view with regard to 
religion and civilizations, offered a renewed perspective on the intersection 
of geography, great power politics, regional dynamics and international 
relations. What has been most illuminating in the realm of geopolitics, 
though, is a document entitled “The Role of Ankara in the Foreign Policy of 
the United States”-an exhaustive analysis that offers insights into the issue. 
First, it has an explicit reference to “huge sums in loans” that the United 
States provided Turkey with after “the events unfolding in Iran and 
Afghanistan” [23, p. 3], another example of foreign policy priorities being 
reshuffled as a result of geopolitical shifts. Strategically speaking, the Turkish 
governing elite realized the significance of the role of geography when it 
declared solemnly “the dangerous and tense region of Europe drifted from 
the Alps to the eastern and south-eastern regions of the continent. Turkey 
borders both this region and the highly explosive South Caucasus. Thus, it 
lies in the epicenter of the deeply historical societal transitions of the political 
landscape of Eurasia” [4]. Not only did the global transformations of the time 
reshape the geopolitical thinking of the time but also the regional powers 
began to talk about the competitive spirit of the marriage of geography and 
international relations. Not surprisingly, it was argued that “the existing 
disagreements and competition between Ankara and Tehran, which become 
exacerbated as a result of clashing from time to time, are related to the issues 
of augmenting their prestige and enhancing their influence in the Middle East 
as well as the adjacent regions” [5]. Thus and thus, even though the religious-
civilizational dimension of the international relations of the Middle East and 
South Caucasus cannot be completely overlooked, it seems to be a gross 
exaggeration to argue the ethno-political conflicts and the bitter competition 
among various stake-holders were played out across civilizational “fault 
lines” as great power politics and geographic considerations apparently 
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trump the cultural dimension of political issues. Moreover, the 
instrumentalization of cultural diversity, manipulating religious passions are 
a more likely explanation behind atrocities and crimes perpetrated in the 
name of religion or culture. Finally, the intra-civilizational component in the 
discussion of international relations in the Middle East and the post-Soviet 
area coupled with the conspicuous role great powers played in strategic 
terms further highlights the simplicity of singling out civilizations as either 
causes of evil or destabilizing factors. Against the background of numerous 
factors and dimensions of the overall political dynamics of the regions, it is 
becoming increasingly difficult to randomly pick issues that, from the 
perspective of the analyst, have been more salient and influential than 
others. Hence, not to be confused with the controversial and painful relations 
of Armenia with its eastern and western neighbors, we arrive at an overall 
overlapping perception of the interests of Armenian and Islamic civilizations 
as being convergent in terms of legitimacy.  

Conclusion 
To conclude, it is safe to assume civilization plays a secondary role in 

the power dynamics of international relations, even in such a highly volatile 
and sometimes violent region as the Middle East. The emphasis on religious 
and civilizational differences offers a blinkered, one-dimensional 
understanding of regional issues that blow controversies and rivalries out of 
all proportion. Consequently, rather than concentrating on the destructive 
role certain leaders, ideologies or mass-based popular movements played or 
can potentially play on the political scene, energies are converted into 
tensions due to antagonistic interpretations of religions and civilizations. 
Notably, the deprivation of the Armenian people of the right of self-
determination in their historical homeland due to the Armenian Genocide and 
the recent war in Artsakh, the curbed and targeted ambitions of Iran to extend 
its sphere of influence vis-à-vis other major regional powers, the issues of 
Cyprus and Palestine are all inextricably linked in the context of local 
civilizations. As we have attempted to demonstrate geography, great power 
politics, and particular strands of religion and ideology are capable of 
overwhelming the civilizational divide. Nevertheless, their reach is 
constrained as a result of what we have coined “the civilizational double 
standards” that define otherness based on prevalent geopolitical constructs 
rather than culture. Moreover, a multitude of fault lines within civilizations 
themselves and the triumph of national agendas of political elites leave no 
room for a narrowly defined civilizational consciousness of the world.  
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ՀԱՅԱՍՏԱՆԸ ԵՎ ԻՍԼԱՄԸ ԼՈԿԱԼ ԵՎ ՈՒՆԻՎԵՐՍԱԼ 
ՔԱՂԱՔԱԿՐԹՈՒԹՅՈՒՆՆԵՐԻ ՁԳՏՈՒՄՆԵՐԻ ՊՐԻԶՄԱՅՈՎ 

ԳԱՐԻԿ ՊՈՂՈՍՅԱՆ 

Հայաստանի Հանրապետության պետական կառավարման ակադեմիա 

Հոդվածում փորձ է արվել Հայաստանին և իսլամական աշխարհին 
նայել իրենց շահերի հնարավոր համատեղելիության պրիզմայով՝ որպես 
լոկալ քաղաքակրթությունների։ Համեմատելով և հակադրելով առաջին 
հայացքից չփոխկապակցված քաղաքական և պերցեպտիվ երևույթներ՝ 
հոդվածում խնդիր է դրվում ժամանակակից համաշխարհային կարգը դի-
տարկել «քաղաքակրթությունների բախման» տեսանկյունից։ Այդ նպա-
տակով հոդվածում բացահայտվում է հայ-թուրքական հարաբերություն-
ների բնույթն այն տեսքով, որով այն սկիզբ է առել 1991 թվականին Հա-
յաստանի անկախացումից հետո ՝ ուսումնասիրության առարկա դարձնե-
լով Հայաստանի Հանրապետության արտաքին գործերի նախարարութ-
յան արխիվի փաստաթղթեր։ 

Բանալի բառեր. Իսլամ, լոկալ քաղաքակրթություններ, քաղաքակր-
թությունների բախում, հայ-թուրքական հարաբերություններ: 

 
 

АРМЕНИЯ И ИСЛАМ ЧЕРЕЗ ПРИЗМУ ЛЕГИТИМНОСТИ 
УСТРЕМЛЕНИЙ ЛОКАЛЬНЫХ И УНИВЕРСАЛЬНЫХ ЦИВИЛИЗАЦИЙ 

ГАРИК ПОГОСЯН 
Академия государственного управления Республики Армения 

В настоящей статье предпринята попытка взглянуть на Армению и 
исламский мир через призму возможной совместимости их интересов 
как локальных цивилизаций. Сравнивая и противопоставляя некоторые, 
казалось бы, несвязанные политические и перцептивные явления, в 
статье ставится задача рассмотреть современный мировой порядок с 
точки зрения “столкновения цивилизаций”. Для этого в статье 
раскрывается характер армяно-турецких отношений в том виде, в каком 
они начали развиваться после обретения Арменией независимости в 
1991 году, путем изучения документов в архивах Министерства 
иностранных дел Республики Армения. 

Ключевые слова: Ислам, локальные цивилизации, столкновение 
цивилизаций, армяно-турецкие отношения 
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